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REUBEN KEEHAN
(TRANSLATION)
The history  of  religion  seems to  be
made up of three stages — so-called
materialist or natural religion, which
reached  its  maturity  in  the  bronze
age; metaphysical religion, beginning
with  Zoroastrianism  and  developing
through Judaism, Christianity and Is-
lam to  the  Reformation  of  the  16th
century;  and finally,  Jarry’s  ideology
from the turn of  the century,  which
has ended up laying the foundations
of a new religion, a third kind of reli-
gion that could very well become the
most widespread in the world by the
22nd century: pataphysical religion.

Until recently, the pataphysical enter-
prise has been attributed no religious
significance, quite simply because out-
side the tiny circle of believers who
publish  the  long  running  private
newsletter Cahiers du Collège de Pata-
physique, pataphysics has had no sig-
nificance at all.

The honor of having introduced pata-
physics to the world goes to the Ameri-
cans, with the publication of a special
issue  of  Evergreen Review  that  lets
the great pataphysical satraps speak
for themselves. While word “religion”
is  obviously never openly mentioned
in  this  issue,  the  enormous  success
that it has enjoyed for the past year
with  the  American  intelligentsia  as
brought  about  a  period  of  objective
analysis of this new phenomenon, and
it  won’t  be long before they realize
what’s really at stake.

Natural religion was a spiritual confir-
mation of material life. Metaphysical
religion  represented  the  establish-
ment of  an ever-widening opposition
between  material  life  and  spiritual
life.  The various degrees of  this  po-
larization were represented by various
metaphysical beliefs, and were intensi-
fied and made all the more backward
by  an  attachment  natural  rites  and
cults that were more or less success-
fully  transformed  into  metaphysical
rites, cults and myths. The absurdity
of  this  cultural  mythology’s  persis-
tence at a time when scientific meta-
physics  have already triumphed was
demonstrated  clearly  by  Kierke-
gaard’s  choice  of  confirming  Chris-
tianity: one must believe in absurdity.
The next question was: why? And the
obvious response was that secular po-
litical  and social  authorities need to
maintain  a  spiritual  justification  for
their power. This, of course, is a pure-
ly  material,  antimetaphysical  argu-
ment from a time when the radical cri-
tique  of  all  traditional  mythologies
was beginning.

All  sides,  however,  are calling for a
new mythology capable of responding
to the new social conditions. It is up
this old sidetrack that surrealism, exis-
tentialism, and also lettrism have dis-
appeared. The classical lettrists who
persevered with this effort have gone
even further — further backwards —
by  carefully  assembling  all  the  ele-
ments that have actually grown incom-
patible with a modern and universal
belief:  the revival of the idea of the
messiah, and even of the resurrection

of the dead; everything that guaran-
tees the didactic character of belief.
Now  that  politicians  possess  the
means to bring about the end of the
world in an instant, anything that has
to do with last judgment has become
governmental,  perfectly  secularized.
Metaphysical opposition to the physi-
cal  world has been permanently  de-
feated. The fight has ended in a knock-
out.

The only winner in this debate is the
scientific criterion of truth. A religion
can no longer  be considered as  the
truth if it conflicts with what is known
as scientific truth; and a religion that
does not represent the truth is not a
religion.  This  is  the  conflict  that  is
about to be overcome by pataphysical
religion, which has placed one of most
fundamental concepts of modern sci-
ence at the level of the absolute: the
idea that equivalents are constant.

Suitable ground for the theory of equi-
valents  was  already  prepared  with
Christianity’s introduction of the idea
that all men are equal before God. But
it was only with the development of
science and industry that the principle
was imposed in every area of life, cul-
minating, with scientific socialism, in
the social equivalence of all individu-
als.

The fact that the principle of equiva-
lence could not longer be restricted to
the spiritual world gave rise to the pro-
ject  of  scientific  surrealism,  already
sketched out in the theories of Alfred
Jarry. To the Kierkegaardian concept
of absurdity, all that was added was
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the priciple of the equivalence of ab-
surdities  (the  equivalence  of  gods
among themselves; and among gods,
men and objects). Thus, the future reli-
gion  was  founded,  the  religion  that
cannot be beaten on its own ground:
the pataphysical religion that encom-
passes all possible and impossible reli-
gions of the past, present and future
indifferently.

If it were possible for this religion to
go  into  the  world  completely  unno-
ticed,  if  pataphysical  beliefs  were
anonymously  taught  and never  criti-
cized, a seemingly irresolvable para-
dox  would  not  be  presented:  the
problem of pataphysical authority, the
consecration  of  the  inconsecrable
(that is to say its appearance in social
life in the same role as earlier religion-
s). Indeed, this particular religion can-
not become a social authority without
becoming  antipataphysical  at  the
same time, and everything that seeks
social recognition finds itself surround-
ed by this singular fact of social au-
thority.  Thus,  pataphysical  religion
could very well be the unconscious vic-
tim of its own superiority over every
common  metaphysical  religion,  as
there is certainly no possible reconcili-
ation between superiority and equiva-
lence.

To  its  credit,  pataphysics  has  con-
firmed that there is no metaphysical
justification for forcing everyone to be-
lieve in the same absurdity. The possi-
bilities  of  art  and  the  absurd  are
many.  The logical  conclusion to this
principle could be an anarchist thesis:
to each his own absurdity. The oppo-
site is expressed by the legal power
that forces every member of society to
submit completely to the political ab-
surdity of the State.

But it should be said that the accep-
tance of a pataphysical authority, such
as the one currently being instituted,
becomes  a  demagogic  new  weapon
against the spirit of pataphysics. It is
the  pataphysical  program itself  that
prevents the existence of a pataphysi-
cal  program,  making  a  Pataphysical
Church impossible.
The impossibility of  creating a pata-
physical  situation  in  social  life  also
prevents the creation of a social situa-
tion in the name of pataphysics. The
reasons have already been given. Equi-
valence is the complete elimination of
any notion of situation, of event.

At this time, when pataphysics is, on
the outside, very much placed in a cer-
tain  cultural  position,  the  inevitable
consequences of this basic definition
necessarily lead to the creation of a
schism within  the followers  of  pata-
physics  between  pure  anti-situation-
ists and those who, on the pataphysi-
cal basis of equivalences, are all the
same  in  favor  the  development  of
those organized absurdities known as
games.

The  game  is  the  opening  of  pata-
physics onto the world, and the realiza-
tion of such games is the creation of si-
tuations.  There  is  therefore  a  crisis
caused by the crucial problem encoun-
tered by every adept of pataphysics:
whether they should apply the situo-
logical method of becoming socially ac-
tive, or flatly refuse to act in any situa-
tion whatsoever. It is in this instance
that  pataphysics  well  and  truly  be-
comes the religion most perfectly suit-
ed to the modern society of the specta-
cle:  a  religion  of  passivity,  of  pure

absence.

There is also another problem that is
no  less  serious,  which  demands  a
choice from the organization of the an-
ti-organizers, the Situationist Interna-
tional. The SI is capable of completely
adapting the pataphysical principle as
antimetaphysical method: this occurs
directly in the establishment of  new
games.  The  absurdity  of  superiority
and absurd superiority  are  the  very
key to play, and authority is its essen-
tial object. By using the principle of
equivalents as its point of departure,
the  game  is  free:  the  situation  can
completely construct itself, in a pure
appearance of superiority and authori-
ty. But if, on the contrary, a metaphysi-
cal basis is chosen, whatever it may
be, situology will automatically fall to
the level of an authoritarily directed
method  of  popular  distraction,  a
reprise of the old formula of slavery:
bread and circuses.

After a long period of maturation in
largely ignored circles, the basic ele-
ments of a new game are now appear-
ing. Whether these elements are com-
plementary or hostile,  only time will
tell.

Shortly  after  his  resignation from
the SI, Asger Jorn committed him-
self, with this text and several other
interventions, to making the situa-
tionists aware of the religious lean-
ings of pataphysical ideology, propa-
gated  massively  in  the  United
States since the conversion of the
editors of Evergreen Review.

Pataphysical  ideology,  which  de-
pends on a few aging participants
in various activities in modern art,

Prehistoric designs for the Brueil
Abbey at the College of Pata-
physics.

The extravagence and subtlety of the
method can be measured by comparing
it with Zackarie le Rouzic’s “Corpus of
Serious Signs of the Megalithic Monu-
ments of Morbihan,” which presented a

sober and schematic version of the
same designs that could be understood
without the assistance of the imagina-
tion.
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is itself the product of the aging of
this “modern art” of the first half of
the century. It preserves cold princi-
ples in a joke that is static and un-
creative in the extreme. It accepts
the world and thus follows the lead
of all other religious cliques. “The
pataphysician,”  declares  B.  Vian
over the radio (cf. Dossier no. 12 du
Collège), “if he truly has no reason
to be moral,  has none not  to  be.
That  is  why  he  remains  the  only
one with the power to be honest,
without the decay of conformists.”

It goes to show that the possibili-
ties of the conjunction envisaged by
Jorn can only be considered within
his perspective of a schism, an apos-
tasy of the least ecclesiastical pata-
physicians. The SI believes that any
religion is as risible as another; and
guarantees  a  hostility  to  all  reli-
giouns, even science fiction.

Asger Jorn:  Geboren 1914 in Ve-
jrum (Jütland),  gestorben 1973 in
Aarhus. Maler, Bildhauer, Keramik-

er. Gründungsmitglied der Gruppe
CoBrA  und  der  Situationistischen
Internationale.  Er  beginnt  als
Porträt- und Landschaftsmaler und
wendet sich ab 1934 der abstrakten
Malerei zu. Jorn nennt seine Kunst
auch  “Forschungsmethode”  zur
Erkundung  des  mythischen  Kerns
der menschlichen Wirklichkeit, den
er in seiner Interpretation darstellt.
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